A Study on Sexual Deviations reflected in the
Buddhist Vinaya Pitaka
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An Introduction to Sexual Deviations

Sexual behaviors are generally considered as normal
behaviors for the beings in the society. It can be introduced
as a fundamental necessity not only for human beings but
also for animals. Most of times while the sexual behaviours
are controlled by biological factors, the sexual satisfaction
is controlled by the mental factors. Therefore human sexual
behaviours are more complex than the sexual behaviours of
animals. There can be seen two special and major areas of
sexual behaviours as normal sexual behaviour and abnormal
sexual behaviour. There are different types of criterion which
determine the normality of sexual activities. Among them the
suitable age as well the legal condition (law) and religions are
important criterions. A male and female can engage in sexual
activity according to their wish if they are in the suitable age.
But, if they are not married the sexual activity done by them
according to their wish is not accepted as a normal behavior
in sexuality by the society. As well married people also
engage in sexual misconduct depending on their wish. Even
that engaging is known as an abnormal behavior and rejected
by both the society and religion. Furthermore, the abnormal
sexual behaviors are considered as sins and vices within the
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religious boundaries and point of view. It is clear marital,
cultural, and ethical institutions are affected factors for the
normal sexual behavior. Not like in past now we are living in
a period where sexuality 1s discussed with a great openness.
Although sex played a major role in ancient, civilized cultures,
until recent times sexuality is the least discussed theme. In this
article we are studying about the sexual deviant behaviours in
a psychological point of view and focusing the attention on the
therapies which can be applied to cure those deviations, a brief
account on them has mentioned at the final part of the article.

When we examine about the normal and abnormal
nature of sexual behaviour, it is important to consider the
psychological criteria which help to criticize about the normal
and abnormal quality of the human beings. Basically, these
psychological criterions can be divided into two categories
as follow,

1. Descriptive criteria

2. Explanatory criteria

The criterions about the normal and abnormal behaviors
can be identified through the following graphic.’

The above mentioned criterions which explain about
the normality or abnormality can be applied to determine the
normality or abnormality of sexual behavior too. Though
it 1s difficult to understand what is normal or abnormal in
sexual relationships, some sexual behaviors are documented
as abnormal. Paraphilia 1s the technical term for a sexual
attraction of an unusual nature. It defines as abnormal feelings,
behaviour and thoughts of a sexual nature.

2 Prof Perera, G., 2016, Sexual Counseling, (6™ ed.) Sahasra Publishers, p. 14.
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The following graphic depicts the divisions or branches
with relevant to sexual behaviour.?

Types of Sexual Deviations recorded in Buddhist Vinaya
Pitaka

The sexual deviant behaviors have been nourished with
the medical and biological facts. But more than those facts
sociological facts are playing a major role. Therefore when
investigate about the deviant behaviors both sociological and
legal facts are very important. It is better to identify sexual
deviations as abnormal sexual anomalies or weaknesses than
the sexual diseases. In this case people are searching a sexual
satisfaction through unnatural ways, here the methods that
they are using also not natural. There can be 1dentified a lot
of sexual deviations regarding this. Here we have discussed
some of such deviations as found in the Vinaya Pitaka.

e Autoeroticism

Autoeroticism i1s any form of self-induced sexual
pleasure, based primarily on tactile sensation, and 1s also
occasionally termed as “self-abuse”. It 1s identified as the
sexual gratification obtained solely through stimulation
by oneself of one’s own body. The Suttavibhanga records
one case of self fellation® and another of self-pederasty
respectively. The former, known also as “auto-fellatio” is
considered difficult for one to practise, but documented cases
are said to exist.

Another form of auto eroticism known to the Vinaya
1s masturbation. Producing a sexual pleasure by rubbing the

3 Ibid.,p. 17.
4  Vinaya Pitaka III, PTS., p.35.
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sexual organs is called masturbation. Since the intention of
masturbation 1s to achieve orgasm, it can be called a sexual
act. The first Sanghadisesa rule Sukka visatthi pertains to this
type of behaviour of bhikkhus. The example reported in the
rule states:

“A monk named Seyyasaka suffered a lot with a rule
of celibacy and due to this frustration, he became physically
weak. The Ven. Udayin saw the Ven. Seyyasaka thin, wretched
his colour bad, yellowish, his veins showing all over his
body. Seeing him thus, he said to the Venerable Seyyaska:
“Reverend Seyyasaka, why are you thin, wretched ..... the
veins showing all over your body? Perhaps it is that you,
reverend Seyyasaka, lead the Brahma — life, dissatisfied?”
“It 1s so, your reverence,” he said. “Now then, you, reverend
Seyyasaka, eat as much as you like, sleep as much as you
like, bath as much as you like, eating much as you like,
sleeping as much as you like, bathing as much as you like, if
dissatisfaction arises in you and passion assails your heart,
then emit semen using your hand.””

By following this advice Ven. Seyyasaka could recover
from his problem. After hearing of this incident, the Buddha

enacted “Sukka Visatthi Sanghadisesa™ rule in which the
members of the order were forbidden to seek orgasm by
masturbating.® Another example also could be seen in the
Pacittiyapali; “A monk stimulated his genitals by hand with
the intention of a sexual orgasm.” Several references in the
texts show that ordinary woman from the larger society
asked the monks to masturbate them.® Those women knew

5  Vinaya Pitaka, IIL, PTS., pp. 109 - 112.
6 Ibid., p. 109 - 119.

7  Vinaya Pitaka, IV, PTS., pp. 30 - 31.

8  Vinaya Pitaka, I, PTS., p. 39.
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the monks were not supposed to have sexual intercourse,
so the women suggested the monks to masturbate in order
to have an orgasm. The causes leading to auto — eroticism
appear to be mostly physiological or psychological, and as
asserted by the Pancaprakaranatthana hoti.” Havelock Ellis
states; “Different human cultures impose varying degrees of
social restraint upon the exercise of autoerotic behaviour, but
it can hardly be doubted that in every culture at least some
men and women practise various methods of self stimulation
leading to intense degrees of sexual arousal”,'® and, although
such behaviour have moral and sociological implications,
biologically speaking, it has been noted that “studies of other
primates indicate that autoerotic responses may be regarded as
a common element in the sexual pattern of the entire order.”!

» Bestiality or Zooerastia (Zoophilia)

Under bestiality, the Vinaya Pitaka presents us with
a case of a she — monkey. This is a physical possibility, the
sikkhdpada dealing with sexual intercourse.’ It is reported
in Makkati Vatthu. This is the episode concerning the monk
who 1s said to have indulged in sexual intercourse with a she
— monkey in the Great wood at Vesali.” This incident has to
be noted carefully that the bhikkhu in question persuaded
the animal to participate in sex act by enticing her with food.

9  Saratthadipani, Part II, P. 642.

10 This would be especially so with healthy individuals “under conditions of
sexual abstinence.” — Havelock Ellis, Studies in the Psychology of Sex,
Vol I, p. 187.

11 TIbid., P. 108.

12 “Yo pana Dbhikkhu bhikliinam sikkhdsdjiva samdpanno sikkham
apacchakkhava dubbalvam andvikatvd methinam dhammanm patisevevva
antamaso tiracchanagatavapi, pardjiko hoti asamvdaso “— Vinaya Pitaka III,
PTS., P. 23.

13 Vinaya Pitaka ITI, PTS.. p. 21.
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While this monk was away from the vihara for begging alms,
a large concourse of monks, who were engaged in touring for
lodgings, came up to this monk’s vihara. The female monkey,
seeing these monks coming from afar, went up to them and
postured before them. Then these monks thought thus:

“Undoubtedly this monk has committed fornication,”
and they hid themselves to one side. Then this monk, when he
had gone about Vesali for alms, returned with his alms food,
and eating half gave the other half to the female monkey, and
there was some misbehavior. By seeing this, the monks said
to that monk, “Surely the course of training has been made
known by the lord, your reverence? Why do you commit
fornication your reverence?”” Then this monk said thus, “It is
true, your reverences, that the course of training was made
known by the lord, but it refers to the human woman and not
to the female animal”.

In this way, the relevant incident took place. Then these
monks, having rebuked that monk in various ways, told this
matter to the Buddha. The Buddha having questioned and
rebuked him said thus to the monks, “whatever monk should
indulge in sexual intercourse even with an animal is one who
1s defeated, he 1s not in communion”. In that way this course of
training for monks was made known by the Buddha. Writing
on sexual intercourse that human beings have with animals,
Havelock Ellis states: “This class falls into two divisions;
one in which the individual 1s fairly normal, but belongs to
a low grade of culture; the other in which he may belong to
a more refined social class, but a psychopathic condition is
present. In the first case we may properly apply the simple

14 Hormer, I. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol.
1, trans., London: Oxford University Press, p. 40.
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term bestiality... in the second case it may perhaps be better
to use the term zooerastia, proposed by Krafit — Ebing”.P°
Earlier, Havelock Ellis points out that sexual intercourse
with animals belong to “a symbolism mainly founded on
association by resemblance”. He says that “the animal sexual
act recalls the human sexual act; the animal becomes the
symbol of imputation (and of a different type) may be seen
in Bhikkhu Sanghadisesa ix in which, a groundless charge of
having committed a sexual offence is made against the Arahant
Dabbamallaputta by the Mettiya — Bhummajaka bhikkhus.!¢

When we consider about the earlier incident mentioned
in Makkati Vatthu we have to think that sexual behaviour with
a she - monkey had been taken place with the intention of
protecting the rule promulgated by the Buddha and to fulfill
the sexual desire without over going the discipline. The use
of monkey for sexual purposes was possible as culturally too
the monkey was of such significance in ancient Indian life.
It appears from the Upali Suttal’that monkeys, young ones
in particular - makkatacchapaka have been employed even
as playmates of children and were available for purchase
in India, legend and folklore bear testimony to the close
association between the monkey and man. This is best seen
in the Ramayana which 1s another source generally reflecting
Indian social life of the area and period to which the Vinaya
alludes. L.P.N. Perera presents his views accepting the
bestiality (specially with she - monkeys). He thoroughly tries
to affirm with examples about the sexual relationship with
monkeys as a practice which was made in ancient Indian life.

15 Ellis, H., 1959, Psychology of Sex, London: Pan Books, P. 154. and p. 157.

16 Hormer, I. B. 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 1, trans.,
London: Oxford University Press, p. 288.

17 Majjhima Nikaya I, PTS., p. 384.
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He says; “It is very likely, therefore, the bestiality, especially
with the participation of the monkey, was known to ancient
Indian life, particularly to those to whom such animals were
within easy reach and who have been generally denied the
normal outlets of sex. One another incident also reported, in
the Vinaya Pitaka, in which too, a female monkey is said to
have been employed.'®

In the parajikapali another reference 1s made to a
bhikkhu who 1s said to have had oro — genital contact with a
young deer.'® the bhikkhu concerned was living in the forest.
In the case referred to, the initiative does not appear to have
been on the part of the bhikkhu, but he is said to have enjoyed
the contact, and thereby became guilty of Bhikkhuparajika
[.2° A statement in the Mahdvagga is faintly suggestive of
a prevalence of sexual contact with cows.” As it is, the
statement refers only to frottage with them. In connection
with bestiality, the Vinayavinicchaya mentions the horse, the
cow, the buffalo, the camel, the ass and even the elephant.?
The Gautamadharma Stitra also alludes to bestiality involving
cattle.”® Bestiality 1s known to the Arthasastra and it says that a
fine of twelve panas should be imposed for it.>* It may be added

18 Vinaya Pitaka III, PTS., p. 34.
19 Ibid., p. 40.
20 TIbid., P. 40.

21 Vinaya Pitaka I, PTS., p. 191.

22 Assagomahisadinam,
otthagadrabhadantinam;

Nasasu vatthikosesu, sevam thullaccavam phuse.,
Vinayavinicchaya, Verse 20.

23 Gautamadharmasttra, 23, p. 121.

24 Maithune dvddasdapanastiryagvonisvandtmanah — Kangle, R. P. (1960)
Arthasastra, Bombay: University of Bombay IV. 13. 41; Cakravarti, C.
1963, Sex Life in Ancient India, An Explanatory and Comparative Study,
Culcutta, p. 71.
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that bestiality 1s depicted even mn the sculptures of Khajuraho.
Among the animal participants involved (in these sculptural
representations), the bear, the ass, the mare, the dog and the
deer have been identified.”> Ven. Buddhaghosha interprets
the term “tiracchanagatayapi” in the Samantapasadika
commentary including all kinds of animals into that category;

“Apadanam ahi maccha — dvipadarica kukkufi,

Catuppadanam majjari — vatthu parajikassimati”*°

This interpretation can be identified as a very broad
interpretation given on the term “tiracchanagatayvapi’.
Accordingly all types of animals such as amphibians,
mammals, reptiles, and birds are included in the category of
passive sexual partners. It is clear that Ven. Buddhaghosha
makes 1t an impropriety for a monk to think about sex even
with animals.

e Exhibitionism

Exhibitionism 1s the display of one’s body, “in the dude,
particularly the genitalia, in public or before a group.” *" It
may be “a symbolistic manifestation of the sexual impulse,”®
and a reaction on the part of the onlooker i1s also perhaps
expected.” A case of exhibitionism could be identified in the
Bhikkhuvibhanga under Nissaggiya IV.*° It is said that Ven.

25 Khajuraho, V. P., 1967, A Study in the Cultural Conditions of Chandella
Society, Bombay, p. 152.

26 Piyarathana. B. and Soratha, W., 1929, Samantapasadika, Volume 28, Part
1: Colombo, The Tripitaka Publication Press, p. 185.

27 Roger Blake,The American Dictionary of Sexual Terms, Sub Voce.

28 Walker, K., 1969, The Physiology of Sex and Its Social Implications,
Penguin Books, p. 146.

29 Ellis, A. and Abarbanell, A., 1961, Encyclopedia of Sexual Behaviour,
NewYork.

30 Vinaya Pitaka ITI, PTS., p. 205.
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Udayin and his former wife who was at that time a bhkkhuni
indulged i mutual exhibitionism.*! It appears to have been
resorted to for the sake of mutual pleasure,’” and therefore,
may be said to consist of a scopophilic element, 1.e. “the
pleasure derived from looking*® In the Cullavagga it is
stated that the Chabbaggiya bhikkhiis on the one hand, and
the Chabbaggiya bhikkhunis on the other, indulged in mutual
group — exhibitionism.* The purpose, it 1s said, was to explore
the possibility of attracting the opposite sex. (appe ‘eva nama
sarajjeyyunti)’® These are the only instances of exhibitionism
recorded in the Vinaya. When considered psychoanalytically
these situations reveal an element of “genital denial”*°

e Fetishism

This may be described as “erotopathy involving sexual
devotion to a particular objector part of the body. This may be
any portion of the body or some entirely inanimate thing, as
a piece of clothing or statue.”’ In fact, the number of objects

31 Athakhodvasma Uddvi __ venasdbhikkhuni tenupasambkami upasamkanmitva
fassd bhikklumiva purato amgajdatam vivaritvd dsane nisidi, sapi kho
bhikklnunt avasmato Uddyissa purato amgajatam vivaritva dsane misidi ...~
Vinaya Pitaka III, PTS., p. 205.

32 Atha kho dvasma Udayi Sdrattho tassd Dhikkhumiva amgajdtam
upanijjhavi... - Ibid.. p.. 205.

33  “perversions ofien occur together or in pairs, as in sado masochistic
voveyvur — exhibitionist tendencies... "

34 Tema Kho pana samavena Chabbageiva Dbhikkhu kavam vivaritva
bhilkkhuminam dassenti iirum vivaritvd ... angajdtam vivaritva bhikkhuninam
dassenti... tena kho pana samavena Chabbageiva bhikkhunivo kdvam
vivaritvd bhikkhimam dassenti thanam vivaritva... firum vivaritva ..
amgajatam vivaritva bhikkhiinam dassenti... - Vinaya Pitaka II, PTS., pp.
262 —263.

35 Ibid..p. 262.

36 Glover, E., 1949, Psycho — Analysis, (Second edition)L.ondon and New
York, p. 260.

37 Roger Blake, The American Dictionary of Sexual Terms, Sub Voce.
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which could acquire such erotic significance is said to be
particularly infinite.’® Fetishism in this sense is considered to
be mostly a masculine deviation.’® But as we shall presently
show it could occur, perhaps rarely, among women too.* The
Bhikkhuvibhanga, under Nissaggiya I'V and V refers to certain
circumstances under which one may detect traces of fetishism.
Bhikkhunissaggiya IV refers to an “inner robe” — antaravasaka
of Udayin stained with a seminal discharge, and handled by
his former wife who was herselfa bhikkhuni. It 1s said that she
was eager to wash that robe herself. This eagerness of hers,
when viewed together with the circumstances under which
such desire was expressed, may be said to savour of a fetish
tendency on her part.”! Certain exceptions to this rule given
in Padabhéjaniya can be identified.” The Padabhajaniya can
be allowed to do the washing. By speaking about relatives

38 Ellis, H., 1959, Studies in the psychology of Sex : London, Pan Books,
p.146.

39 Waldemar, C., 1960, The Mystery of Sex, (Tr. from the German Magic der
Geschelechter by Laura and Andrew Tilburg), London and Toronto: P. 84.

40 Ellis, H., 1959, Studies in the psychology of Sex, London: Pan books,
p-134. (Havelock Ellis prefers the expression “erotic symbolism™to the term
“fetishism™).

41 “Tenakhopana samayvenadvasmato Udayissa purana—dutivika bhikkhunisu
pabbajita hoti, sa avasmato Uddyvissa santike abhikkanam dgacchati
, ayvasmapi Uddvi tassa bhikkhuniva samtike abhikkhanam dgacchati,
kho ayvasma Udai ... tassabhikkhunivd purato amgajatari vivaritva dsane
nisidi, sapi kho bhikkhunt dyvasmato Uddyvissa purato amgajatam vivaritva
dsane nisidi, atha kho avasmd Uddvi saratto tassd bhiklkhuniva arigajatam
upanijjhdvi, tassa astci mucci, atha kho avasma Uddai tam bhikikhimim
etad avoca: gaccha bhagini udakam ahara antaravasakam dhovissamiti.
Ahar’ayva, aham eva dhovissdmiti tam astcim ekadesam mukhena
aggahesi ekadesam argajdte pakkhipi " Vinaya Pitaka IIL, PTS., pp. 205
-206.

42  Anapatti natikava dhovantiva annatika dutiva hoti, avutta dhovati,
aparibhuttam dhovdpeii, civaram thapetva annamparikkharam dhovapeti,
sikkhamandva, samanerivd, ummattakassa, ddikammikassdti —Ibid., p. 207
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and non relatives, the Vinaya Pitaka indeed tries to recognize
that a person will not know what is good and bad or proper

and improper for another person who is a non-relative of
the first.¥ In the Bhikkhunissaggiya, it 1s said that bhikkhu
Udayin prevailed on bhikkhuni Uppalavanni on a certain
occasion to give him her “inner robe”. As the text says it,
Udayin wished to have her “inner robe” for satisfaction.”
However in this instance, Ven Buddhaghosha tries to make
out that Udayin made this request due to his greed and also
being mostly impelled by his Voyeuristic or scopophilic
tendencies since the bhikkhuni concerned was of such
perfect physical proportions.*> But the final form of the rule
in question and the Padabhajaniya in general suggest that
the sexual implications in this case are of a different order.*
However it will be observed that Bhikkhunissaggiyas IV and
V do not belong to this category, although in Nissaggiya V,
Uppalavanna Theri tells Ven. Udayin that women secure their
requirements with difficulty: “Mavam kho bhante matugama
nama kicchalabhda™’ A sign of fetishism 1s perhaps to be
found in Bhikkhuniparajika IV, as well. Reference is made to
bhikkhunis filled with desire, enjoying, among other things,

43 (a). Annatako... annatikdva na janati patirdpam va appatiripam va
pasadikam va apdsadikam va ... Ibid., p. 206

(b). Aifiatako  anidtikdva na jandfi patiriipam va appatiriipam vd santam
va asantam vd... Ibid., p. 209 and Vinaya Pitaka I'V, PTS., p. 59.

44  “sace me tvam antaravdsikam dadeyydsi evam ahampi santappito
bhaveyvam antaravdsakendtfi... ", Vinaya Pitaka III, PTS., p. 208.

45 Sace me tvam antaravasakam dadevyvdsiti kasmd dha, sapham
ghanabaddham antaravasakam disva lobhena, api ca appako tassa
antaraviasake lobho, theriva pana sikhappatiakotthasasampatti tenassa
sarirapariparim passissamiti visamalobham uppadetva evam dha — The
Commentary on Vinaya pitaka, PTS.. p. 663.

46 Yo pana bhikkhu ammatikava bhikkhuniva hatthato civaram patiganheyyva
ariatra parivattaka nissagetvam pdcitfivan fi —Vinaya Pitaka II, PTS., p. 2009.

47 Vinaya Pitaka ITI, PTS., p. 208.
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the holding of the edge of the outer garment by (or of?) a man
who 1s himself full of desire.*®

* Frottage

Frottage is “the practice of rubbing up against someone
for sexual gratification” It may be the action of only one
party involved in the matter,”® or it may be mutual, both
being actively involved. The Vinaya Pitaka describes the
former as ekato avassuta®' and the latter as Ubhato avassuta’
Frottage itself could be referred to in the vinaya by the all
inclusive term kayasamsagga™ and is dealt with in detail under
Bhikkhusamghadisesa II** and under Bhikkhu Pardjikas I*°
and IV.>® One other instance is recorded in the Vinaya Pitaka.
At that time Ven. Udayin lived in the jungle. His dwelling
was very beautiful and everything was well designed by
him. Many people came to visit his dwelling. Once a certain
brahmin together with his wife approached there and asked
Ven. Udayin to show his dwelling. The incident is recorded
as follows.

48 Tema kho pana Chabbaggiva bhikkhunivo avassutd@ avassutassa
purisapugegalassa.... sanghatikanna gahanmpi sadivanti... Vinaya Pitaka
IV, PTS.; p. 220.

49 Roger Blake, The American Dictionary of Sexual Terms., sub voce.

50 Ellis H., 1959, Psychology of Sex, London: Pan Books, p.45 - (Frottage is
found “ in a pronounced degree in men.”)

51 Vinaya Pitaka IV, PTS., p. 215.

52 [Ibid., P. 214. * Also Vin. IV, PTS., pp. 212 f., 220 and 232 f., where the term
avassuta (sometimes with its negative anavassuta) appears in the masculine
and feminine forms. Also Vin. IV, PTS., p. 68 and 97 where the expression
eko ekdya (i.e. the one with the other) occurs.

53 Vinaya Pitaka III, PTS., p. 120 and IV, p. 212.

54 Ibid.,p.119-127.

55 Vinaya Pltaka IV, PTS. p. 211 —215.

56 Ibid.,P.220-222.
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“Do look at it, brahmin” Ven. Udayin said and taking
key, unfastening the bolt, opening the door, he entered the
dwelling. The Brahmin entered after the venerable, and the
brahmin lady entered behind the brahmin. Then the Ven.
Udayin, opening some windows and closing others going
round about the inner room, and coming up from the behind,

rubbed up against the brahmin lady limb by limb....”’

The Padabhajaniya on the rule concerned, explaining
paramasana, states that it 1s “rubbing, rubbing up against,
rubbing downwards, rubbing upwards, bending down, raising
up, drawing to, pushing back, holding back hard, taking hard
hold of, the grasp, the touch,”* and proceeds further to explain
each one of these actions.® Miss Horner, taking a lenient view
of the matter, says thus; “rubbing up against” was not, I think,
an act of deliberate familiarity or meant offensively. In the
tiny cell — room Udayin just rubbed up against the visitors, as
we might rub up against people in a crowd in a bus or train or
queue.”® Nevertheless, the deliberate nature of Ven. Udayin’s
action (pitthito agantva tassa brahmaniva angamamgdni
paramasi)®' and the effort taken by the Padabhajaniya to
explain Pardamasana®? tends to show that this was an obvious
case of frottage. Ven. Udayin was proverbially sensual and his
“tiny cell - room” filled with visitors would have ideally suited
his purpose. Bhikkhupacittiya XXX 1is also of significance

57 Horner, I. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 1,
trans., London: Oxford University Press, p. 199.

58 Amasana, paramasana, omasana, ummasana, olanghana, ullanghana,
akaddhana, patikaddhana, abhinigganhana, abhinippilana, gahanam,
chupanam, Ibid., P. 203. Vs Vinaya Pitaka III, PTS., p. 121

59 TIbid.

60 Horner. I. B., 1938, The Book of the Discipline. Vinaya Pitaka, Vol. 1.
trans., London: Oxford University Press, p. 199, fn. 4.

61 Vinaya Pitaka III, PTS., p 119.

62 Supra, fn. 4.
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in this respect. The introductory story to this rule states that
Udayin was once found seated together with his former wife
(now a bhikkhuni) in a lonely place.%

Under Bhikkhuni pardjika I (one) it is said that the
Bhikkhuni Sundarinanda and her lover Salha mutually indulged
in frottage, both being desirous of each other.* it is interesting
to note that the rule in this instance is deeply concerned with
the areas of physical contact of the region of the body between
the collar — bone and the knees® and 1ts padabhdjaniya looks
upon any contact above the collar —bone and below the knees
(as far as two normal human beings desirous of each other
are concerned) as offences of lesser gravity in comparison
to the former, although such an offence alone is termed a
Thullaccaya or “grave transgression.”® Bhikkhuniparajika
IV and Bhikkhunipacittiyas XI, XIV suggest that there have
been a few bhikkhunis who at least explored the possibility
of frottage under certain circumstances.®”

In the Vinaya pitaka some other instances of frottage
or attempted frottage involving a few immoral, were not of
equality gravity are recorded.® These instances are said to

63 Vinaya Pitaka IV, PTS., p. 68.

64 “avassuto avassutdya Sundarinanddya bhikkhuniyd
kiayasamsaggam samdpajji” Ibid., P. 212

65 “Ya pana Dbhikkhuni avassutd avassufassa purisapuggalassa
adhakkhakam ubbhajanumandalam dmasanam va pardmasanam
vd gahapam va chupanam va patipilanam va sadiyeyya, ayampi
pardjika hoti asamvasa ubbhajanumandalika 1., Vinaya Pitaka IV,
PTS., p. 213.

66 “Ubbhakkhakam adhojanumandalam kavena kayam damasati, dapatti
thullaccavassa”, Vinay Pitaka, PTS., IV, p. 215.

67 Vinaya Pitaka IV, PTS., pp. 220 — 222 and 268 —271.

68 Vinaya Pitaka ITI, PTS., p. 126. Also Bhikkhupacittiyas XI.IIT, XTIV, and
XIV. Which are more or less concerned with frottage (Vinaya Pitaka IV,
PTS., pp. 94 - 97).
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include one’s former wife, female yakkhas, eunuchs and
women who are asleep, dead women and female animals.®
It 1s possible that for purposes of frottage, intersexual like
eunuchs and even animals and corpses could have been
employed or used. Blake says, “Frottage is often attempted
in such places as a church, theater, or other crowded areas
where the act may be excused as an accident.”™

» Necrophilia

Sexual love of the dead, including actual intercourse
with corpses is recognized as the necrophilia by modern
sexologists.”” Necrophilia may consist of fetish and sadistic
elements and is said to be a very old deviation of mankind.”
The Vinaya pitaka speaks of the possibility of attempting
sexual relations with dead bodies;™ and actual attempts were
perhaps made by a few immoral bhikkhus.” It is observed
that the cemetery — sivathika or susana was frequented by
the bhikkhus of ancient times for purposes of meditation.”
As well those corpses were mostly exposed to decompose
in the open.”® Anguttara Nikaya gives information on five
classes of bhikkhus who were visitors to the cemetery (parica
sosanika). Among them one is said to be “the sinful and the

69 Vinaya Pitaka III, PTS., p. 126.

70 Roger Blake, ADST., California, 1964.

71 Kinsey, A. C. Wardell B, Pomeroy and Martin, C. E. (1948) Sexual
Behaviour in The Human Male, Philadelphia: W. B. Saunders Company., p. 510.

72 Roger Blake ADST.

73 Vinaya Pitaka ITI, PTS., p. 29 — 33.

74 Tbid., p. 36.

75 Vinaya Pitaka ITI, PTS., p. 37: D.N. I, PTS., p. 295. ; MIN. I, PTS,, p. 58.

76 Cremation of dead bodies however was not unknown. Vinaya Pitaka I,
PTS., P. 152. Where the chavadahaka (those who bum corpses) are
mentioned.
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desirous bhikkhu”.”” Buddha explaining about the attraction of
a male to the female clarifies that even the female corpse also
would make an attraction of a male.” In all the cases relevant
to the necrophilia, the intention of the monks who engaged
in such sexual activities was to avoid breaching the existing
rule. The Vinaya Pitaka mentions about three categories of
corpses: (a) matam akhayitam - dead but undecomposed,
(b) matam yebhuyvena akkhayitam - dead and partially
undecomposed (c) matam yebhuyyenakhaitam - dead and
decomposed. Such incidents which deal with these types of
sexual engaging are reported in the Vinaya Pitaka. “Now at
that time a certain monk saw a dead body; and on the body...
was a sore. He thinking: ‘There will be no offence for me’,
had illicit relations. On account of this he was remorseful...
involving defeat.”” One another incident reports thus in the
tradition; “Now at one time a certain monk going to a cemetery
and seeing a body not yet decomposed indulged in sexual
intercourse with it...”%® Another monk performed sexual
activities with a dead body practically undecomposed.®! On
another occasion, a certain monk spotted an ulcer next to the
vagina in a corpse and he introduced his penis into it.**Another
monk went to the cemetery and ‘seeing a decapitated head,
behave wrongly, touching its mouth.” Another monk behaved
in the same way with a decapitated head but did not touch its
mouth. The first monk, who touched the mouth, was guilty

77 A.N.II, PTS,, p. 219.

78 “Itthi bhikkhave .... Mata pi purisassacittam pariyadaya titthati”, A. N. III,
PTS., p. 68.

79 Horner, 1. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 01,
trans., London: Oxford University Press, p. 55.

80 Ibid., p. 57.

81 Ibid., p. 57.

82 TIbid., p. 55.
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of a serious offence, while in the case of the second monk,
the only offence committed was wrong doing.® “Now at that
time a certain monk was in love with a certain woman. She
died and her bones were thrown in the channel ground and
scattered. Then the monk, going to the cemetery, collected the
bones and behaved in unsuitable way.”** We have to keep in
mind the monks who were engaged in these activities were
prohibited by the disciplinary rule to have general forms of
sexual activity. Therefore they have made attempts to find
alternate methods to have the sexual gratification without
breaking the promulgated rule. The Nikaya texts give six
fold classifications of corpses as; (1) ekahamatam - dead the
previous day (i1) dvihamatam - two days dead (ii1) tthamatam
- three days dead (1v) uddhumatakam - swollen (v) vinilakam
- purple or discoloured (vi) vipubbakajatam - festering,®
and even further stages of decomposition are mentioned.®
However it is obvious the condition of a corpse had been
carefully studied.

* Pygmalionism

The sexual attraction of pictures, paintings and statues,
etc.., “including actual acts of frottage™ on such objects
is the Pygmalionism.®” The vinaya reports three instances
of pygmalionism. The first instance is a case involving
“plaster figure”: lepacitta®® Ven. Buddhaghoshe defines
it as cittakammariipa,® and therefore it may have even

83 Ibid., p. 57.

84 Tbid.,p. 157.

85 DN.I,PTS..P.95: M. N. L PTS., P. 58 ; A N. I, PTS., P. 140.
86 Vism.I, PTS.,p. 178.

87 Roger Blake, ADST., s.v.

88 Vinaya Pitaka III, PTS., p. 36.

89 The commentary on Vinaya Pitaka, PTS., p. 267.
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been a painting. The second incident involves a “wooden
doll”: darudhitalika® described by Ven. Buddhaghosha as
katthartipa.”® In both instances, we are told that rubbing
with genitalia had been attempted.”® The third is also a case
involving a “wooden doll”, on which (general) frottage is
said to have been attempted, perhaps not involving genital
contact.” To this list Ven. Buddhaghosha adds dantartipa
(figurines of i1vory), potthakartipa (clay or terra — cotta
figurines)®* and lohartipa (statues cast in metal).®” It seems as
if the Commentator is not at all surprised about pygmalionism.
The Papaiicasiidani gives an interesting episode from the
ancient Sr1 Lanka with a bearing on pygmalionism. It 1s said
that the passions of an old bhikkhu (subdued for sixty years,
and who considered himself an Arahant) at Cittala — pabbata,
were made to arise by a female figure of his own creation.”
It may be inferred from the Papanicastidani that the creation
of such figures (either ethereally or with material substance)
had also been a favourite device in ancient times to test the
saintliness of a monk.

90 Vin. IIL PTS., p. 36.

91 VinA.PTS., p. 267.

92 “Tena kho pana samavena ainataro bhiklchu saratfo lepacittassa nimittam
angajatena chupi... tena kho pana samavena annataro bhikkhu saratto
lepacittassa nimittam angajatena chupi.” Vin. I1I, PTS., p. 36.

93 “Tenakho panasamayenaaniatarobhikkhu darudhitalikaya kavasamsaggam
samapajji,” Ibid., p. 126.

94 “The Saratthadipani explains potthakaripa as mattkdva kataripa —
Saratthadipani, PTS., p. 459.

95 “Lepacittavatthumhi lepacittam nama cittakammaripam.

darudhitalikavatthumhi  darudhitalik@d nama kafthariipam. Yatha ca
imesu dvisu evam annesupt dantariapa-potthakaripa-loharipadisu
anupadinnakesu itthiriipesu mimitte .. " VinA. PTS., p. 278.

96 Papafcasiidani, PTS., p. 185.
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* Spectrophilia

This can be notified as the belief in the possibility of
sexual relations with spirits, ghosts and other supernatural
beings. Such relationships may even be looked upon as sexual
fantasies. Non — human (amanussa) categories of beings are
able to recognize throughout in Buddhist literature. The sexes
are in different sorts as explained in the tradition. They are
males, females, eunuchs and hermaphrodites. The Vinaya
pitaka refers to the non — human being as one of three groups,
the other two groups are human being (manussa) and animal.
(tiracchana).”” The Vinaya Pitaka makes a general assertion

that sexual intercourse with non — human beings is possible.”®
When consider about the actual relationships, only the female
naga, the female yakkha and the female peta are mentioned,
even if the entire matter be considered fictitious. The Pali and
English dictionary defines the term amanussa with different
terms such as a fairy, demon, ghost, god, spirit and yakkha
etc...” This type of beings are mentioned not only in Vinaya
Pitaka but also in Abhidhamma pitaka and Stitta pitaka also.
Sutta Pitaka reports information about male demons and
female demons as well about ghosts and gods too. These
beings are neither human beings nor animals. However, the
category of amanussa has been mentioned in Buddhism.
Regarding the term amanussa Mrs. 1. B. Horner holds the
following view; “The nature of these beings has not yet been
fully investigated or established.... The little we do know
of them leads us suppose that they represent kinds of beings

97 Vin. III, PTS., p. 28.
98 Ibid., pp. 28 — 33.
99 The Pali English Dictionary, PTS., London, P. 85.
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for whom in English there are no acceptable equivalents.”%
Generally the Vinaya Pitaka confines the term amanussa to
low and vulgar categories.'” However the term amanussa
has been used in one place to denote the god t00.'* The
Parajika Pali records about some occasions that the monks
engaged in sexual engagements; “Now at that time a certain
monk indulged in sexual intercourse with a female ndga...
with a female yakkha...with a female departed one...with a
eunuch...”!®

* Pedophilia

This is also a certain type of deviation, and it is recognized
as feelings directed to the children. It is the condition of being
sexually attracted to children.’® An instance for this type of
behaviour can be notified in the tradition; “Now at one time
a certain monk as he was wandering for alms, seeing a little
girl lying on her back, was enamoured of her and made his
thumb enter her, and she died.”*® Here the intention of the

100 Horner, I. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 01,
trans., London: Oxford University Press, p. Ivii.
101 (1) Tena kho pana samayena affiatarassa bhikkhuno
amanussikabddho hoti — Vin. I, PTS., p. 202.

(i1) Tena kho pana samayena rafifio Pajjotissa Kdko nama daso
satthiyojaniko hoti amanussena paticca jato — Vin. L PTS., p. 277.

(i11) Tena kho pana samayena anfiataro bhikkhu amanussena gahito
hoti... - Vin. II, PTS., p. 85 ; Vin. [, PTS., p. 149.

102 Vin. I, PTS., p. 29. Where Sakka (the king of the Gods) is alluded to as
amanussa.

103 Horner, I. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 01,
trans., London: Oxford University Press, P. 57.

104 Psychology Today, 2018, Pedophilia (Online) Available at: https://www.
psychologytoday.com/us/conditions/pedophilia (Accessed 03 Feb. 2018)

105 Homer, I. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 01,
trans., London: Oxford University Press, p. 53.
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monk was not to cause the little girl’s death and therefore
he was not guilty of the serious offence (parajika) but of the
next serious offence entailing a formal meeting of Order and
probation (Sanghadisesa).

e Incest

Incest is the sexual activity between two people who are
very closely related in a family, for example, a brother and
sister, or a father and daughter.’°®Such an incident is recorded
in the Parajika Pali. “Now at that time, a certain monk thinking
there will be no offence for me indulged in sexual intercourse
with his mother... his daughter... his sister...”%" incest 1s

regarded as definitely a very serious crime under the common
law 1n Sr1 Lanka.!%

In this way a lot of information on different types of
sexual deviations can be identified in the canonical literature,
especially in the Vinaya pitaka. A few aspects of hetero —
sexual behaviour, generally unknown are also referred to
in the Vinaya. When we examine through the cases with
relevant to above types of sexual deviant behaviours we can
jump in to a conclusion that, most of such cases have been
occurred by different monks not to get the satisfaction through
the deviant behaviuors but, with the intention of getting
sexual gratification without breaching the existing Vinaya
rules. However, because of such activities the Buddha had
to promulgate new vinaya rules, exceptions or expand the

106 Oxford Advanced Learner’s Dictionary, 6® edition.

107 Horner, I. B., 1938, The Book of the Discipline, Vinaya Pitaka, Vol. 01,
trans., London: Oxford University Press, p. 55.

108 Section 364, (a), (b).(c), 2016, Penal Code (Revised Edition of the
Enactments of Ceylon 1995/22.) Printed by the Department of Government
Printing.
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existed vinaya rule. Some deviant behaviours are difficult to
believe whether they really occurred or not. Mrs. 1. B. Horner
has mentioned about that as follows; “It 1s possible of course
that some of the delinquencies did occur, while others did not
but we do not know...”%
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